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<Srt8foln«tai«*y;tortetMM.* BUuMtMrtUdiiMtto dat-t 
gash disposition which doe* nothear t&e rtaronsttsaoes of) 
ceascienscv&or tb »o > wtewtft» w M fl hJ oe«»ot>>e><a>«n.i 
Ths> stature of his aotieu* sad tbeir e— ewn— , -aot' 
Otis* is tnbvworsA bat i* tbe Wf«;.MMa<toliHi Men 
id»c*gbisimb«wns*«ubjs*titjf meditation. BawnrM 
the' victies of ennpte or of sympathy; Hebbew'ta**: 
tbe'mc^ oodawbtebV *Hh the help of the modem 
casuists mud V perversion of the ancient fathers, be -had 
constructed for himself, would not b» accepted by the< 
seeiety in which he lived. His worst crimes, indeed,' 
arose from .bis- belief that if his general conduct were. 
known he would be despised and degraded. He had no 
external aid in. his contest with conscience ; yet so eom- 
plvhv was his victory that he forced her to admit the 
atUet-gioring sophistry, and to sanction the foulest crimes 
— pwfligaey, robbery, perjury, and murder. 

The remarks of the able reviewer here appear to as to 
be 'welt worthy the attention of every one who practises the 
May of self-examination, and is honestly on the watch 
against being the dupe of his own ingenuity — u We are 
Inclined to believe, that if a man sets seriously to work to 
argue with his conscience there is scarcely any error into 
which he cannot seduce her. Under no circumstances 
dees she appear to c* an infallible adviser ; but when- she 
opposes she is generally a safe one. She frequently is 
mistaken when she actively approves, still more fre- 
quently when she barely acquiesces ; but when she yields 
liter a struggle she is almost always wrong." 

But what shall we say of the principles of Father Bene- 
dict Sattler, whose work on "Christian Ethics" furnished 
this atrocious criminal with the means of self-deception, 
and the intellectual opiates which lulled his conscience 
into a state of worse than inaetivity — of the most fatal 
perversion. We have not seen the work ; but Feuerbach 
describes it as consisting of six large volumes of Ji-suitical 
e*soi»try, and adds that it is a favourite textbook in 
many places of ecclesiastical education in the sooth of 
Germany. We should scarcely believe that any work 
pretending to the name of " Christian morals" could have 
laid down a principle so fatal to society as ".that it is 
lawful to deprive another ot life, if that be the only means 
■Of preserving one's own honour and reputation," bat that 
the Provincial letters of the celebrated Blaise Pascal have 
proved that Father Settler's principles have been taught 
Dy many other writers of the Jesuit school. In the seventh 
of his provincial letters, Pascal quotes many writings of 
the Jesuit fathers, to show that it is " lawful to kill those 
who would injure us in property and character," and on 
hU suggesting the question whether there was not an ex- 
ception in the case of ecclesiastics, he introduces bis Jesuit 
teacher as thus replying :— 

" ' What say yon ?' exclaimed the monk. ' Do you then sup- 
pose that it would be reasonable that those who ongbt of all 
men to be m<>st respected should alone be exposed to thejuno* 
fence of the wicked? Our fathers have provided against that 
disorder; for Tanner declares tbat ' Churchmen, and even 
monks, are permitted to sill, fur the purpose of defending not 
onry their lives, but their property, and that of their community.' 
Molina, Escobar, Becsn, Reginald, Layman, Lessius, and 
others, hold the same language- Nay, according to our cele- 
brated. Father Lamy, priests and monk9 may lawfully prevent 
these who woold injure them by calumnies from carrying their * 
ill designs into effect, by putting them to death. Care, how- 
ever, must be always taken to direct the intention properly. 
His words are : ' An ecclesiastic or a monk may warrantable 
kill a defamer who threatens to publish the scandalous crimes 
of bis community, or bis own crimes, when there is no other 
Way of stopping him; if, for instance, he is prepared to circu- 
late) his calumnies unless promptly despatched. For, in these 
circumstances, as the monk would be allowed to kill one who 
threatened to take his life, he is also warranted to kill him who 
WSuld deprive him of his reputation or his property, in the 
same way as tbe men of the world.' 

" ' I was not aware of that,' said I ; ' in faet, I have 'been ac- 
customed, simply enough, to believe the very reverse, without 
reflecting on the matter, in consequence of having beard that 
Use Church had each an abhorrence at bloodshed as not even 
to permit ecclesiastical judges to attend in criminal cases.' 

"'' Never mind that,' he replied ; ' our Father Lamy has com 
ptetery proved the doctrioe I have lsid down, although, with a 
humility which sits uncommonly well on so great a man, lie 
idbmiis it to tbe judgment of his judicious readers.' " 

We think we may safely stop here, and submit the 
whole of this painful subject to the judgment of oar judi- 
cious readers, with this single observat inn. 

Is not the sad narrative we have given an instructive 
commentary upon tbe text, " Take hoed that the light 
that is in tbee be no' darkness ?" 



■tORE AUTHORITIES AGAINST THE IMMA- 
CULATE CONCEPTION. 
Fmhaps our Roman Catholic readers are tired of hear- 
ing evident* on this subject. They may feel uncom 
fartable, when made aware that *x» many great Fathers, 
bright lights, and eminent saints of tbe Church, taught 
a^doatriue which it is now heresy to believe. But, 
then, they may think, Rome has spoken ; and what 
Matter though the Fathers were left in ignorance, if the 
infallible successor of St. Peter has been inspired to 
kaww the true doctrine; and to reveal it to ttW faithful 
of the I Srth century? 

Bat, this will not do. The Pope has, indeed, taken 
sAaon him to announce the doctrine as divinely revealed j 
•ad if he bad stepped there, the question of opposing 



&UiMi i **i^ >&*Von*>i*ta '■ Sw^MrHaw) goto 

VaUlaasTawnnawt* 'fdW *-"_ ■- . ...sai . . . » -aa.a. ■■-«—■ ^ frififai ■ , . — 

tojt wwsT. lir raw w&nBwrnciw ra * urui nr proBOvaW* 
'MTttaT. afeJMwef he aAsb WMtt rl t bis Bwel * ^ <h» w»eef- 
•doostthattbe OBwJ*hr«**» AWSvPetotorlW l#y*«rw»" 
MadoWt net anoV thasUtt sw^itorj wtJfc —ettaf. 
iin^tdhic>wtrp%lton H e)ftblB , 9ltae(e^' AnflfnA VAN reason j 
we have anted, and a^ner um t ia btnyte' ulge, cwowl 
"Roman Cdxnolio reader*! tit* genuine e*»r»*»lBn» of the) 
Father* and Doctors whb have touched on. th« subject; | 
not merely to make then* feel the difficulty of "the new 
dootrine, bat to show them tbat the decree oa which it i 
rest* is weetbtett as -an asMhotity, foe Divine tsutb, 
raasmaeh as it contains, s tat eme nts < which- sure- uav 
quvatioaaWy false. 

We ask them, therefore, -to-read *be ■fods s wi u g — t he- 
Trltfew, eoHeeted by no Protestant, but by a Saint of the 
Romish Church, Antoninus, Archbishop of Florence in i 
the loth century, an eminent divine, canonised in the 1 
following century by Adrian VI. In his eUborate work, 
.Swamo Thsologut, (Lugd. 1542), parti., title viii., ch 2, 
he discusses the question of the Immaculate Conception 
at length. '* If the Scriptures," lie says, " be duly con- 
sidered, and the sayings of the Doctor*,- ancient and 
modern, who hiive been most devoted to the glorious 
Virgin, it is pUia from their words tbat the smu am- 
cewed savaM."* 

His first witness is 6t Aagustine, who, in his work 
D« Pcrfcctione- Ju*titi*t cap- xi. 44, says— -' Whoever 
thinks there has been, or is, in this lite, 6nn man or 
men, except the one Mediator' between God and Men, 
who needs nut remission of sins: he goes atrainst Holy 
Scripture, wherein the Apostle says, Rom. v. 12, 
' By one man sin entered into this world, and by sin, 
death; and so death passed upon all men in whom all 
have sinned.' And he must impiously say that there 
may be men free and saved from sin, without Christ as 
mediator to free and to save tb- m."* 

Again, in bis work, lie Nnpih* el Concuphcentin, 
lib. l. cap. xii., 13, he says that, by being miraculously 
conceived, our Lord taught, "that alt flesh bom of 
ordinary generation it sinful; inasmuch as that flesh 
aioie, which was not bora thence, was not sinful 
flesh."* 

[This passage, and those from SS. Gregory and 
Anselm (below), are especially valuable, as assigning 
the reason why the Virgin cannot be. and why her 
Blessed Son is, an exception to the law of original sin.] 

Another witness is St. Ambrose, who says, ia his Com- 
mentary on St. Cuke, "Of ah that are banvtrf^roasaa, 
the holy Lord Jesus was the only one who experienced ' 
not l*» cont a g ion of earthly corruption, by reason of the 
novelty ot his immaculate birth j and by his heavenly 
majesty repelled it."* 

St. Hilary is adduced by St. Augustine (contra Julian 
Pelag.) to the same effect. " All fl'sh it of tin, exrept 
that which came in the likeness of sinful flesh, without 
sin. '' So also ure SS. Ircnaeus, Cyprian, Olympius, 
Ambrose, Gregory Naaianaen, Basil, and Jerome.*' 

FroneSt.Leo, Popo, a. b. 440, lie brings the following: 
" As the' Lord found none free from guilt, so He came 
to liberate ull." h 

And from St. Gregory the Great : "He [Christ] waa 
verily pure in his flesh, because He came not of carnai 
pleasure.'' ' 

Coming down to le<s ancient testimonies, St Anto- 
ninus finds stronger statements still. The great mme 
of St. Anselm, Archbishop of Canterbury, a.d. IU93, 
gives weight to the following explicit statement, con- 
tained in his work, Car Deus homo: — "Although the 
conception of the m*n Christ was pure, and free from 
the sin of carnal pleasure; yet the Virgin herself waa 
eonctimd in tafr/^ittu; and in sin did her mother con- 
ceive her."i 

° See TaNeU Jan. 27, 18*4, or Cavuolic Uius for Tebrmarj, 
same year, w IS, Is*. 

* Si bene con«iUereotur Scripture* tt dieta dodorum wUifnorum et 
moilemomm qui fnerunt devonasinit Vir^itil g|.«ri"*ie, m iii'«ate|>atet 
ex verbis aornm, iptctfa in peecato originatt ctmeepuxmf nitre. 

« "Qalsqala fubvse vei esw In rise vi» a aHqLieu liotiilrlrfnl vel allqnos 
hmntiics put^t, vxeepto nno Medtmorc Uvfl et iKiminam, qatbua unn 
luit neeessnrta reml-^ pecc4Uironi, eontririus est divtu« bertptunB,'* 
Ac. Upeia, td. Bened. Paris, IS*', Tom x., p. 1»S 

* •• Omuem qiiai do e-iacuidtu aaaeilur canKtu esse psoeatf ; qaando- 
quldem sola quw non inde nata eat, noo fu:t caiv peecati." — t'jin. x., 
v. *87 

< Lib. II., n. tt.—" Solas ex tiarts Ae remhia a inerus dentines Jems, 
qui terrena e»i t ixta corrupt- all ninaeaUti p«nu4o>iv;cate non sennit, 
et caXesil uajeaUte dapuiit."— Ostra, r.d Beset. Porfc., IMS, Tern. 
1 , \m u 

J St. Aatontuns gives the worts as to I iws:— '* Ex p^eeato est 
oinuis cant, pnater dUm qi<a veiiit in si nintudin" caruls peecati 
sine peccato:" wtitcli Is in siiws'anre the ?aioo ta wh:rt St. Au^dntln^ 
qaiHes a, frent 8c Hilary, aa>tn-t .lu'u.1 ( tb 1 , Op Tom. x., oOl u). 
" Qata ex peeva'o omnia earit est/' ate. I tie pat* ia> referred t*» I ■, ac- 
cording to ma Beaedlettne e iters «tf S Ud.i>7 lit «h w<.ra Ot Trtni- 
late, lib. X., it iUuer.i, Par a, I USX, p. >0»t 0-, »ot« in). 

a Compare beading of Lib li , eoutri Itt .an Pelag.— w Centra 
originate peeeatuio argument.* euure lit anct .mate . . . Irvnati, 
Cyprl^nl, ttett li, Oljn.plt, HI aid, Gt,soiI H .s ant.'nl, Ambnajll, 
HasMil, dobanaN &m*tamtnopo!lt*nt [CoryauaUun }, lilnoceQtt% pres- 
bytert Hlenmyrni."— 8. Ana-, op. Tom . x. 

* "S;cut artttu Dadum (»omiau>] libentm reperit, its liberandlt 
omnibus vent!."— Serin, do Mahv. xx , cap, I., Oi«rra. Paria, 1816, 
Tom. I., p. I4J. 

I "solu«fttedemptor! inearn*aiiaveremundiiaextirtt,.qulanecper 
e^rnalem ne'le.'tatto lent vanil."— Mnralia, at, cap. uttiia. Up. TlfOX, 
I.. p ) .1 D., Bd. Heaio*. Pari-, 1704 

S " Licet ipsa dtomiuU (Clin«i»J asneeptie ait mund* «• aksqaeear- 
nails deLctaiioiiia peccatu ; Virgo tjmeo ipsa in ioiijuttMtiousonneepU 
t-st, et tu peccatu, oaieepit earn nutarejua." — Opera, i>. Si, coL I. A., 
Ed. Iteasd. Parts, lira. 
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kttr, yvLVA.', wtfT, 111), aayt. ittW Bad Sermo n ot f tbb 
Asntnttdn; tbar "tbe- Blessed Vxrfi a waa elemnni 
Jjfam attgfrol h« by tbe sole grace of *3od."* 
r [TbiaaaaxtZies that she was eeaettoealM sua, and needed 
'ajapTurng] 

t Fo»>tB» opinion of Peter' Lorabaidv tbe. Maate*' of. tbat 
Be rT s oaec a, he refers ta ths>. p assag e ^amoag otbeta) 
arbsch we owoted iaoo* January number, page 6. 
■ We pass' over the decisive passages next quoted, fretn 
SS 1 . Thomas Aqnrnas and Bonaventara, as our reader* 
will find in our last article passages sufficient to show 
the opinions of these great theologians ; and we invito 
attention to St. Antouiaus's next author. Peter de 
Taraataias, afterwards (a.o. 1276) Pope innocent V. 
)n bis Commentary on the Sentences (Sent. III. diss. 
Hi.), he discusses tlie degree of saactifination proper to 
the Blessed Virgin. To be sanctified before conception; 
he pronounce* impossible: " to be saactided s'a the very 
conception and birth is the singular prerogative of tbe 
Holy of' Holies, in whom alone the sanctification waa 
simultaneous. It remains, therefore, that she teas 
sanctified in her birth, net in her conception ; and 
it may be piously believed, though not foudd in Scripy 
ture, shortly after animation." ' 

This opinion is adopted by Hervssus, Durandos, 
Ouraadellas, Joannes Neapolitanus, an.t others of the 
Dominican order. Mtny of the Franciscans, too, fot- 
lowingSt. Bonaventara, have written to the same effect. 

We shall not follow St. Antoninus through the re- 
mainder ot the chapter, in which he discusses the argu- 
ments on the opposite side — mainly those of Joanne* 
Scoiua ; and unswers them from tbe works of the writer! 
named above. The conclusion he arrives at is, that the 
former opinion is to be preferred, yet to be so hull as to be 
readily laid aside should the Church determine the 
contrary." 

And this leads as back to the paint whence ww 
started. Wuat wtuld St. Antoninus do were he now 
alive ? He is rea ly, as we see, to bow to an authorita- 
tive decision of the question in the affirmative, in spite 
of the consent of the Fathers anil Doctors to the nega- 
tive. Bat, in what a dilemma is he place I, when the 
decision comes, made by a decree, which asserts their 
consent to be to the affirmative I How can he accept 
the Letter Apostolic as an authority for the doctrine, 
when it states, as matter of fact, to establish that doo- 
trine, what he knows, and in his learned work bat 
proved, to be false? 

And Cm any Koinan Catholic, whose mind is acces- 
sible to truth, refuse to admit the inference? The credit 
of the decree is overthrown by the proved falsehood of 
the assertions it contains : with the decree falls the doc- 
trine which it protnuLatea; and with the doctrine falls 
the theory of tbe Pope's infallibility. 

But this is not all. The consent of the Father* 
against the Pope's new doctrine not merely exposes the 
fateehood of the statement in his decree : but further, it 
is fatal te the doctrine itself, for it proves it to be un- 
oatholic, and therefore untrue. The new dogma is no 
part of "the faith once delivered to the sain.e,'' and re- 
ceived "always, everywhere, and by all.'' Tins has 
always been felt as a difficulty by K»raan .Catholic 
writers who maintained the Immaculate Conception; 
but it was not, until the 8th December, lrj64, an in- 
superable difficulty. For example, Mduhior Canus, in 
his work, Dt Sanctorum Auetoritate, lib. vii. cap. i>, 
discusses the question, raised by Erasmus, How can it 
be accounted for, if the consent of the Fathers be a test 
of Catholic truth, that the Immaculate Conception is a 
received doctrine [he wrote 1 ' in the 16th century], 
although all the saints who have mentioned the matter" 
have denied it?* With* candour' wlrteh we recommend) 
as aa example to modern Romish divines, lie disclaim* 
aH disingenuous attempts- te evade the facts," and ad- 
mits the ample list of the authorities against the doc- 
trine, which our readers wittfind in our January number 
(page 7, note t>). His answer is (taken from Viacen- 
tiati Lirtnenals), that ibis consent is only to ne sought in 
articles of faith, not in matters of pious opinion* : and 
this he acknowledges to be the only poasioie answer.* 

And in the 16th 1 century tlra answer might serve. 

* "[Beatam vlrglnem] .... ab ortguiali comagiosola [Del] 
g an* esse muudMam.' r — Opera , Ed. Bened. Paria, 1»3», Tom. I., 
p. 2118, C, D. 

' *• Primus xrado* (ac, ante conception] no . est pnasibdis." " rerttas 
[sc. in ipse coneeptu et oituj eat aiQjtularin Sancii aanctortim, de quo 
fa't atroul ortos, aancii&ejtio, 4^. ltestat tgitar qaurttt* [v. in orta, 
ntneomepin" .... " Videtor couveuiens et pie credltdii* lies* 
de iteriptaH aon babaarar, at dt' poet saimaitonem." 

* "Sic . debet homo iiihasrera. et potitis pi iinai . . qaod 
psrittas sit tenere contrarfaut, si £cclesla coutraitaro detenninaverhV* 
— S AawHi., ntttupr. 

- Sanett namqua omnes qni In ejus rat -mentionem Inddemnt, aae 
ore aaaoverarunt, beaUm Virjtinem in peccaia eojeeptam. .... 
[Here tollows tbe list of authors above referred ta] . . . Et cant 
nnlltftf s^aeterurn contravener.f, liitlrmBm tameo ex onnium aacto* 
ittasa argaiasxttam dueltar qaln pottos coatrarta seatentia et probs*- 
ttlittere pie la eccliNia datenditar. -O^era, p. US. Ci:. Atr. i;;ox, 

Nee fait Integrum . . . anttquoruin patrum libros corruma 
pere et bonani etlam partem rotuminnm detranc^re, at ..... 
possess Bentarduin, Aaxaitniam, Ambrostata, aliosque item patrss 
iu ss laitae .•piniooe, negare. — lb, p. 6*7. 

p Andqua M'icrorum patrum cooseoato non In oinnlbu* dirinai le*a> 
qOses»luuculia,sedaoUm ia fidslTsgaui. . . et lavestitfantU est, st 
acqimtda — lb. 

« Noo mlltl, fatear uiirsnus, aHS vat patnttad Hind Enumi ar<*> 
aaenta'n eludeodiim. qua sanewimtn auetotuafaera actttSlUdqsMtssIS 
tentavlt eludere.— It. 
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But now, in the lijtb, tbe Ptrae has deprived the 
Popish combatant of his weapon, Yntt tteRvereli him 
defenceless into the hands of 'Srmsmas. The doc- 
trtne is -no longer- among - pious opinions; it has been 
elected -to -the nrr*-dtf*u -article 'of fotth. What 
Mold Melchior Csmis-aay, or-Aiik,-aoW? Won*! not 
his perplexity be greater stfiF*»1iati.*8t. Antoninus'* ? 
Would he not feel hrmsen* oaHOfcon, now that the qu.es- 
tion is of an article of- falth.'to choose between the 
authorities ami the usurpation? Would not the con- 
clusions of his own reason, and the results of his own 
learning, in the wort- we. hawe cited, constrain hinvto 
hold to the doctrine of the Fathers, and renounce the 
decree of the Pope? 

Oh, that all our Roman Catholic brethren may feet 
the same constraint — that they may be guided to see 
the truth— to refuse the evil, and choose the good — to 
leave the novelties and falsehoods of Rome, and be on 
the side of antiquity, the Faith, and the Church! 



HOW ARE WE TO DEAL WITH OUR. FRIENDS 
WHO HAVE BECOME ROMAN CATHOLICS? 

i» Conversations between two Clergymen of the Church of 
England, one of whom had seceded to Home, and there 
submitted to a second Ordination. 

CONVERSATION T. 

[Note.— The interlocutors are denoted by the letters Band A, which 
are ttie initials of Uoma and Anglia.] 

B. My dear A., I am glad to meet you and to find 
yen alone. I was longing to see you, to take you to task 
tor the cold and altered toae of all your recent letters, and 
♦specially for your peremptory refusal of my invitation to 
you to spend a few days with me ia my new house. 

A. I can most truly say, my old friend, that my aflfee- 
tion and regard for you remain the same ; but surely you 
can be at no loss to understand the reason of my altered 
tone, of which you complain, and I wonder you do not 
yourself see how impossible it is for me to accept your in- 
vitation. 

B. Your coldness, then, I presume, has arisen from my 
having been reconciled to the Catholic Church. Bnt I 
confess I did not expect such bigotry from my old college 
friend and intimate companion, whose mind, when I knew 
it best, was far above all" narrow prejudice: it grieves me 
to think that you should .now have become the victim of 
this illiberal spirit. 

A. I believe, my dear R., that I am as little influenced 
by bigotry or an illiberal spirit as ever I was. But I am, 
as you know I always was, a firm believer in the doctrines of 
the Church of England. I believe those doctrines to be the 
true Catholic faith; and the Church whose communion 
yotLhave joined, and to which you give the exclusive title 
of Catholic, is, I believe, in deep and fatal error, setting forth 
a modern corruption of Christianity, instead of the pure 
and primitive doctrine delivered to the saints by Christ and 
His apostles. Place yourself, then, I beg of you, in my 
position, and ask yourself, how I, believing this, ought to 
act towards you (deeply as I regard and love you), who 
have acted as you have towards the tree Catholic faith. 

B. Well, I really cannot see that I have done anything 
to occasion me the loss of your friendship and company. 
I have from conscientious motives, and from thorough con- 
vietion, I thank God for it, been reconciled to the Catholic 
Church — I beg your pardon, the Roman Catholic Church. 

A. You need not beg my pardon ; for, of course, you 
must think it to be the Catholic Church, and when you 
condescend to say Roman Catholic, yon do so, I know, 
only in deference to what you consider my prejudices. But 
do you not see, that here at once is a eomplete obstacle to 
our continuing to be on the same terms that we once were, 
when we both thought alike, and both worshipped at the 
tame altar. Every time yon speak of the Catholic Church, 
meaning the Church of Rome, you beg the whole question 
that is at issue between 119. You virtually call me and all 
who differ from you heretics. Can you imagine that any 
honest man, who truly believes- his religion, could keep up 
an intimate connection, such as we once enjoyed, with a 
friend who is every moment thus, by implication, - remind- 
ing him that he is regarded as a heretic ? And I ask you 
to say with your old honesty, is the matter much mended, 
when you reluctantly, as a sort of gracious concession, con- 
descend to use the term " Roman Catholic ?" 

B. Well, but if that be all, I think we might make some 
compromise. 1 am sure, for my part, I am quite content 
to drop the name of Catholic Church, although, of course, 
I nr: it coutinue to believe as I do ; I am willing even to 
droj the name of Roman Catholic, if it gives you offence, 
and i will use only the title you have yourself employed, 
" tbe Church of Rome." 

,A. Thanks, my dear friend ; but so long as you really 
believe me to be a heretic, and out of the pale of Christ's 
Church, the thing remains, use what words you may. So 
long as you believe this, I think you ought to say so. It 
Is the fact that you do believe this, not your telling me so, 
that puts the real bur to the perfect cordiality of our friend- 
ship. But, then, I only mentioned this as a single point, 
which creates a difficulty at the outset. This is not all. 

R. Well, what more. 1 am willing to remove all obsta- 
cles, so far as I am concerned. 1 confess I do not see why 
we may not agree to differ, and be as we were before. 

A. That might be, if our differences- did- not involve the 
very faith itself, and even the hope of salvation. But I 
wonder you can talk thus, and it surprises me, I confess, 



that you should' be unable to.piaee yourself in mv, position, 
and to oTnlcrstandtbat'I cwillU.riot with honesty and con- 
sistency have acted otherwise. . 'Let me r put«a case of conr 
science to yon. Tlw-Rev. 'Father 0"Flaoagau is an Irish 
Roman Catholic priest: He throws, up his cure, goes 
over to ' Scotland, renounces his orders, and receives 
ordination from the Presbyterian Kirk. In due time he 
gets a parish, marries * parishioner, and when settled com- 
fortably in bis roans*, writes to* his old college friend, the 
Rev. Timothy f)*C<jnnell (who is still a Uoman Catholic 
clergyman, in charge of a, parish in Ireland), to ask bim to 
spend a tew days with him in his new house. What ought 
Father O'Connell to do? Would you honestly advise him 
to itccept the invitation? A nd if not, why not ? 

R. 1 sec your meaning;; but the cases are widely dif- 
ferent. The Church of Rome claims to be infallible. Your 
supposed convert, Father O'Flanagan, has cast off that in- 
fallible authority. His friend, therefore, whom you sup- 
pose to be a true Catholic, must regard him as one who 
has cast off- the authority of God Himself, and, therefore, 
must look upon him in a very different light from that in 
which you hove any right to regard me. I hove not, even 
on your own principles, thrown off the authority of God, or 
set myself up.against an infallible Church. I hare simply 
exercised a right which yon yourself, and all Protestants, 
concede to me. I have examined the tenets of your 
Church, which. not even you yourself hold to be infallible ; 
and though you may believe me wrong in the conclu- 
sion I have adopted, still you cannot, on your own prin- 
ciples, assert that I am guilty of setting nryself up against 
the authority of God, and rejecting the divinely constituted 
rale and guide of faith. But Father O'Connell must regard 
his friend as having done this ; in short, he must look upon 
his friend pretty much as you might have looked upon me 
if I had become an infidel or an atheist, and renounced the 
authority Of the Scriptures, and everything that is divine and 
sacred. 

A. The question, then, even as you state it, is only one 
of degree. Father O'Connell, you seem to admit, ought not, 
in the case supposed, to have accepted the invitation of his 
friend, and you also intimate that if you had become an 
infidel, instead of a Roman Catholic, I ought not to have 
accepted your invitation, because you would in that case 
have renounced what I believe to be an infallible rule of 
faith, as Father O'Connell's friend, in the imaginary case 
supposed, has renounced what he brieves to be an infallible 
rule of faith. But as you have not renounced what I be- 
lieve to be an infallible rnle, therefore you think that 
I ought to treat your change as a thing indifferent, and 
live with you, and talk with you, exactly as I did when 
we thought alike. In other words, y our argument ass umes 
that I am doubtful of my faith; that I confess myself to 
have no certain foundation of faith ; and that I ought not, 
therefore, to look upon you as having been guilty of any 
sin in renouncing that faith, in the manner and degree in 
which you have renounced it. I marvel, however, that 
you do not see, that there may he full and entire conviction 
of a truth in the mind, without any belief in the infallibility 
of the evidence orreasoning which produced that conviction ; 
and that when fully, convinced of the truth of a fact or doc- 
trine, we are morally bound to act on tbe truth of that con- 
viction, as much as if we were satisfied of its metaphysical 
infallibility. For my part, I am as thoroughly convinced 
that the tree Catholic faith is held by the Church of Eng- 
land, and that the faith of Rome is corrupt, as if an angel 
from heaven had told me so. Nay, so fully satisfied am I 
of the truth of my creed, that if an angel were this moment 
to assure me that the doctrines of Trout were true und 
catholic, I believe it would be my duty, and I h..pe God 
would give me the grace, to answer him in the words of 
the Apostle— "Though we or an angel from heaven 
should preach any other gospel nnto you than that which 
ye have received, let him be accursed.'' My mind is 
thoroughly satisfied, npon an evidence as foil as I can ex- 
pect or desire, that the doctrines I hold are in accordance 
with holy Scripture and with the teaching of the primitive 
Church, and that your peculiar doctrines are modern cor- 
ruptions of Christianity. Thus, you see, your distinction is 
without a difference. I believe you to have denied ihe 
truth and to have adopted error. I believo this as much 
and as fully as if I had infallible evidence of it. So long as 
I do so believe, where is the difference of the two cases ? 
Tbe fact that I believe my religion to be true, is that which 
imposes npon me the obligation of acting accordingly ; — not 
the reasons or motives which have led me to believe it true. 
Nay, if I had reeeivednryfaitb on the authority of an infal- 
lible teacher, I doubt if I t-hould have had the same rational 
and satisfactory conviction of its truth that 1 now possess. 
At all events, the difference does not affect my moral duty. 
Whatever would have been Father O'Connell s duty, in the 
case supposed, is my duty in the actual case between you and 
me; and it is clear, from your own showing, that I cannot act 
otherwise, without distinctly admitting that 1 am less 1 
certain of tbe truth of my religion than I am of the truth 
of the Bible; or, in other words, that I am not so certain 
of the truth of my religion, as you are of the truth of yours. 
But this lean by no means admit; and I wonder you du 
not sec, that if I did admit this- 1 should be tacitly admitting 
the truth and reality of that infallible guidance to which 
the Church of Rome, pretends. 

•R. And I, for -my part, wonder greatly at your plac- 
ing tbe evidence you . suppose yourself to have for the 
truth of your religion, on -the same Sooting with infal- 



lible, authority. Yon can have no,, evidence except that 
of vow own reason and, judgment, which you koow-tO'bo 
liable 1° mistake and. err >r; how is it possible that men, 
evidence can canal that of an infallible guide, appointed; by 
God Himself to he the jnd^e of all controversies, *rtdrih« 
viear of Christ on earth? 

A. But, I have 110 evidence, at least n> sufitcfepC 
evidence, that, any such guide exists. Vn the coinraiy, 
I am ftttly satisfi-d that the guide .you have chosen,, 
which you imagine to "be infallible, is nothing of the 
sort; nor do I at all get rid of the necessity of 1 rusting, to 
my own. reason and, judgment, by adopting tho guidance, 
of .your infallible tribunal. For you must first satisfy taj 
reason and judgtnent that your Papal guide is infallible, 
before 1 will venture t» trust it with the salvation of mjy 
soul. But the fac 8 of history, the doctrines you avow, 
and the moral principles your divines advocate, furnish to 
my mind, fallible as I am, an evidence which compels my 
conscience to believe that the Church of Rome has erred, 
and is in error; whilst the arguments alleged in proof 
of her supposed infallibility are to me utterly insuffi- 
cient, and many of them are so palpably manufactured to 
support a foregone conclusion (propped up, too, by forged 
authorities,. and spurious Fath rs,) that they tell in my 
mind the other way. 1 n short, the evidence that the Church 
of Rome has erred is to me infinitely stronger than the 
argument* alleged to prove her infallible; and I am per- 
suaded,, that if our Lord had intended to delegate any such 
auihority to tbe See of Rome as that which fope Hilde- 
brand and h s successors claim, the evidence that He ha$} 
done so. would have been of a very different nature from 
that which Roman theologians have laid before the. world. 
But I had no intention .if discussing these points with you. 
I only wish to justify myself for the coldness ami change 
of my manner towards you. my old and intimate friend, of 
which you complain. So one ran regret the necessity 'for 
that change more than I do ; and I hope 1 have convinced 
you tbat I cannot act otherwise, consistently with a full 
belief in the truth ol my religion. 

R. But you have not answered my question, how the 
evidence you suppose jour-elf to possess for your religion 
can ever equal that derived from an infallible guide? 

A. I think. 1 possess a higher- evidence for my religion 
than if I had adopted it from ihe mere dictum of an infallible 
guide; because every step hi the evidence of my religion, 
and every doctrine of my religion, commend themselves to 
my reason and judgment by an irresistible conviction; 
whereas the evidence of your religion resolves itself 
into the evidence of that one dogma of an infallible 
guide. You will say that my religion rests only on 
tbe evidence of my fallible reason and judgment ; hut 
I ask, how do you know your guide to be infallible, 
except on the evidence of your reason and judgment? 
You boasted just now that you had exercised that 
judgment in rejecting the religion of our Church ami 
adopting that of Rome; and yon said tbat I WW 
bound to acknowledge your right to do so. 1 do. admit 
your right. Bnt, unless you claim a personal infallibility, 
you must also admit, that in- coming to the conclusion you 
nave adopted, you are as fallible as I acknowledge myself 
to be, in the conclusion I havu adopted. A chain cannot be 
stronger than its weakest link. You have decided, by the 
' exercise of your private judgmeut, that Rome is infallible : 
I have decided, and am convinced, that she is nothing of 
the sort. Here, therefore, we are both equally dependent 
, on our private judgment. If my conviction of the truth 
1 of my religion rests on my fallible reason and judgment, 
your conviction of the infallibility of yourguide rests upon 
your fallible reason and judgment. So that yojir doctrine 
of an infallible guide does not deliver you from the neces- 
sity of an ultimate dependence. u»on your private judgment. 
But let us return to the original question between m. 

R. But my belief in the existence of an inlallible guide 
does not deprive me of those evidences of my religion « hicb 
are supplied by reason and hstoricai facts. I am not 
compelled, as )ou are, to rest my all upon my lullede 
judgmeut. I am protected by an infallible guide from ihe 
errors to which my fallible reason is liable Do I nof, 
therefore, possess a great advantage over you, v,h> can 
only rest upon your fallible private judgment? 

A. But all this, you see, takes for granted ih.it there, j» 
evidence for your doctrines sufficient for me conv ctioii j>f 
all reasonable minds apart from tbedecisun <d yo.n infal- 
lible tribunal ; and this is the very questi.ui at s-uc licuveen 
us. If you could produce from Scripture and priiuiiiie 
antiquity any such evidence to prove your Trideutuie doc- 
trines to have been taught by ihe . postles, ai.d received jn, 
all ages, as wo can produce for the doctrines ol the Tiuu^y 
and the Incarnation, all disputes would be at an end lK.tw*wn 
us. And if this be. possible, why has it never buoii done! ? 
— for you know it never has been done ; but instead of if. 
your books quote only comparatively modern decisions or 
councils, .and decrees of popes. It is, therefore, my flrnv 
belief, that if any such evidence as we have for our religion 
could have been produced for yours (I mean, of course,. for 
those points in which you differ from us), tbe pretencejf 
an infallible tribunal would never have been set up, oontfce 
necessity for it fell. The School Divines, with whom ,tije 
doctrine of infallibility originated, were driven to that, pre- 
tence in despair of finding any other mode of deiendiagtha 
corruptions of Christianity which they sought to irapaja 
upon the Church. 

B. This is hard language, .hut I can. .bear itfrorn.you. 



